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1. snéh- “lament”

A verbal stem snéh- “lament”’ can be established in Pahlavi,
Several passages of the Dénkard containing this stem deserve to
be quoted i—

DEM. 807.19-808.3 ud la tan iaamgﬁnag kunéd, ravin Sidihed :
oo td ka tan an ¥ ravan afrah né padiréd . .., ravin snohéd

(e %V ).t Both Wes! and Sanjana, following the manu-

script, have taken the word as two. The former has franslated
as “the soul is a demon’’? and the latter® as “(elevation of)
the soul in Religion’'.* But the context requires a verb in the
third person singular indicalive, parallel o $Gdihéd and in meaning
antonym to it. The passage may, therefore, be renderved as fol-
lows :—

“And when the body behaves so, the soul is rejoiced . ..,
and when the body does not accepl the teachings of the soul . . .,
the soul laments,"”’

In another passage (DKM. 799.11-13) the verbal noun of this
stem ocecurs:

nd abar andarz T pad $evan ud méy abar vidardagin né kardan,
ud pas az bé piderisnih *hamé® snéhisn 6 menitn né afzdyénidan, In

! This part is taken from the Rana manuseript, handwritlen from the Bombay
MS. Ci. M. .J. Dresden, Dénkart, Iniroduclion, p. 16, Wieshaden, 1966. 1L is also
nissing i the Copenhagon nrariseripl,

* E, W, Wesl, SRE. vol, XXXV, Pahlavi Texts, Part IV, p. 208,

® D. P, Sanjana, The Dinkard, vol. 17, e¢h. 18.4.

¥ Reading dagna hait,

& MS. g hnrek,

13 Actn Orlentalin, XX XTi}
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this case, too, both West® and Sanjana’ have divided the word
into two. The former has franslated it as “‘rightcous one of the
religion” and the laiter as “‘faithful one of the Religion”.® Tt is
clear from the context that snéhidn is used here as a synonym of
$évan “wailing”’ and may “mourning” and, therefore, the meaning
“lamentation” is demanded. The passage may be translated as
follows :—

“Admonition as to nol making wailing and mourning over the
departed, and never augmenting lamentation in mind."”

This meaning of *‘lamentation’” holds goo« for other cases:

DEM. 658.21 mahmdinih [ évan ud méy ud snéhisn® ud garzisn
andar fahr: “‘the lodgement of wailing, mourning, lamentation
and complaint in the country.”

DKM. 652.8—11 bé abar é dn dehdn abarén andadtih padid, beé an
abéiron snohisn,® bé dn abdarén spazgith; ud né-z az dn deh an i
abarén andslih friiz abesthéd, né an i abarén snohisn ud né dn 1
abdron spazgilt: “the wicked sirife atlacked that country, (besides)
that wicked lamentalion, (besides) thal wicked slander; and not
even that wicked strife, nor thal wicked lameniation, nor that
wicked slander is dissipaled from that country.,” The same
senlence is repeated in DKM, 657.1.

DKM. 833.15 pad an snohin® garzid: *‘by this lamentation they
complained.” This is the translation of Av. aqf td snaodantis
gorazind (Yt. 19.80).

Etymologically snéh- can readily be explained as derived from
Avestan ®snaud- “‘weep, lament’’, snaodant-*2 cf. NP. néya

5 West, op, cit, p. 193,

7 Sanjana, op. ¢il. ch, 11,20,

# Reading daénd-dshnav,

* West, SBE, XLVII, Pahlavi Texts, Part V, Dinkard, Book VIi, ch, VIILY,
{ranslates “‘demon-worshipper”. Saunjana, Dinkard, vol, X1V, ch. VIL7, reads
snasdigdn and translates “mourning”.

10 West, op. ¢il. VILI7, Lranslales “demon-worship”. Sanjana, op. cil, VI.16,
reads daeva-niyaishna and renders “dadva-worship”.

11 West, op, cil. IV.44, translates ‘‘hearing”’, but In the foot-note he approaches
the right meaning by suggesting that the word might be an approximate iranseript
of Av, snasdentis. But his reading snddiyan is not probable. Sanjana, op, cil, 11144,

reads snavidagdn, and franslates “injurlous ones”,
12 0, Barlholomae, Alftiranisches Warterbuch, p. 1620.
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“lamentation” and possibly Pash. nil “sorrow, grief”, 1% Qld
Iranian intervoealic d in some cases becomes fi in Middle Persian
e.g. Av. OP. spada- > Pahl. spah; Av. sand-, OP. fard- > MP.
sah- “'seem”; Olr, nidad(@) > MP, nih- “put”; OIr, *hampada- >
MP. hambah- ““fall’’; Olr. *vid- “shoot’’ > MP. vih- ele.

Another snéh-, Av, snaoda-* “clouds"”, Pahl, sndydn,'® S, Bal,
nod,’ is attested in DKM. 661.2 zamesian-iz i dévandad 7 snohifn-
omand:"? “cloudy winter, created by demons”.

2. vanégarih *‘prodigality”’

Among the vices listed in a number of Pahlavi passages there
frequently oceurs wnyklyh, wnglklyh,*® wnyglyh, which has been
read and ftranslated variously,’® The precise sense of the word
can be determined by the contexts and its antonyms and synonyms.

It oceurs in Jamasp-Asana’s Pahlawi Tewls, p. 93, line 11 as an
antonym of radih ‘‘generosity” in the following sentence :—

radih ka-§ vanégarih nést. The sentence has been correctly

rendered inlo Arabic by 1bn Miskawaih20 o yuo ‘)}?,J f (,___,_9;.‘_,._) Y 3
i.e. “(if) prodigality (does not pollute) gencrosity”,2!

1 For the suggestion of the fact Lhat NP, noya and Pash, niil are derived from Av,
snand- I am tndebled to Prof, H. W, Bailey, Bundahisn, Thesis, p. 698, London, 1933.

Y Bartholomae, fbid,

1* R. C. Zaehner, Zuroan, p. 308; M. Bahar, Glossary of Bundahishn, p. 213,
Tehran 1967,

¢ Bartholomae, bid. s.v. snaoda-,

1 West, op. cil., VIIL19, transiates “worshipping the demon”. Sanjana, op. ¢it,
VIL19, reads daéua-m’yigma and translates “daéva-worslippers”,

'8 The additional k tn this spelling (DXM.372.2; 549.22) may indicate the length
of the preceding vowel, Cf. H. W. Bailey, Zoroasirian Problems, p. 183.

'* For various readings and translations see .J, P, de Menasce, Une encyelopédie
mazdéenne, Paris, 1968, pp, 40-47: A.l; B.8; Ca15; H.10. In one instance (ALl
Professor de Menasce has correctly translaled “prodigalité”, For Sanjana’s readings
and franslations see the references given helow.

** Abd ‘AN Almad b. Muhmnmad Miskawaih, al-Hikina al-lilide {= javedan
rrad), Ed. ‘Abd ar-Rahman Badawi, Cairo, 1952, p. 33, line 4.

# Mihyar-e Navvibi has read lhe word as varigarift and {ranslated it as

J'L.ﬁ -'d“‘-:’ m(,;"’“ Le. "lewdness”. See Revue de la Facullé des Lelfres de

Tabriz, No. 3, 1338 AH. p. 312, n. 80,
13¢
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This meaning “prodigalily’” perfeelly fits the other contexts too.
In the Dénkard (DKM. 485.19; Sanjana, vol. X, Book 6, ch.
LXXI, 3) vanégar is described as an 7 vanégar® ké® an 1 dared
be abesthénéd:?t *'a prodigal is (a person) who wastes whatever
he possesses”. In the BundahiS$n (Gr. Bd. 48.7) vanégarth®® is
altested in a list of demons and vices, and ils antagonist is vizidar-
dahitnih “hestowing discerningly”.?® In the Dénkard (DKM.
328.15; Sanjana, vol. VII, p. 364, line 7) it is used as the bradrod®
i.c. “false hrother, vival" of radth “‘generosity”. The following
passages may be added:—

DKM. 58.10%® (Sanjana, II, p. 64, line 18) radih T pak az
panégarth: “generosity which is free from prodigality”.

DKM, 372.2% (Sanjana, VIII, p. 412, line 5) vanégarih gih
radih: “prodigality resides in generosity".

DEKM. 549,22?% (Sanjana, XII, p. 41, line 5) radth vehih, uf
panégarth peliydrag: “'genevosity (is) a virtue and its rival (is)
prodigality”’.

DKM. 527.11 (Sanjana, XI, p. 93, line 11) dah & én homd-
naglar, cé@n radih vanégarii: “these ten things are more alike,
as generosity is similar to prodigality”.

DKM. 551.7 (Sanjana, XII, p. 44, line 8) abar &n-iz paydig ki
vanégarih az géhan be barisn, bé édan bé barin kit ridih bé né
kahéd: “About this, too, it is manifest that prodigality musl be
taken away from (he world, but it must be taken away in such
a way thal generosity does not decrease”.

DKM. 563.20 (Sanjana, XII, p. 75, line 4) &n-iz &don kit az

2 ‘Thus in K. (The Pahlavi Coder K43, Codices Avestict el Pahlavici, vol. V.

fol. 186 v.1. 13). B has  Jafl.

28 Phus in K., B. has AN,
24 Thus in K., B. has *psyhyl.

% 7D, 2 Mu, DH. @_ﬁﬂ e, "‘L}""j“'

28 BT, Anklesarla, Zand- Akdsth, Bombay, 195G, p. 56. 1. 3, has read the word
as vanda-garth and translated it as “avarice”.

27 Tor this term see Zaehner, Zurvan, p. 193, n. D.

28 Quoled by de Menasce, op. cil.

2 The reference Is given by de Menasce, op. eil.
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a-paymanih Fvanégarih (MSS. bwnykklyh) ... ... bavéed: “This
(is said), too, that prodigality proceeds from immoderation”,

DKM. 579.6 (Sanjana, XIII, p. 11, line 5) guft éstéd ka panégar
an bavéd ké 6 vallardn &% dahed; “1t has heen said thal a prodigal
is a person who gives things {0 the evil”, Here vanégar is the
antonym of rad,

Furlher references are:—DKM. 431.5 (Sanjana, IX, p. 474, line
15), DKM. 443,6 (Sanjana, IX, p. 487, line 9), DKM. 451.12
(Sanjana, IX, p. 496, line 10}, In DEM. 22,17 (Sanjana, I, p. 24,
line 5) vanégarig “prodigal’ is allesled as an antonym of viziddr-
dahisniy.

it is clear from the passages quoted above thal vanégarih is
the bradrod i.e. *‘false brother, rival” of ridih “'gencrosity” or
vizidardahisnth “bestowing discerningly”. If “gencrosity” is car-
ried to excess, it approaches the border of “prodigality”. The real
antagonist of rddih is penih® “‘stinginess®’,

[ the reading vanégarih is correel, the word must be analysed
as vané-gar-th. Two elymologies may be proposed for vané. It
may be regarded as identical with Manichaean Middle Persian
wnywdyh  “annihilation, destruction”, wnybw! “annihilaled?’’.®!
If so, “prodigality” must be explained as a semantic develop-
menl of “destruclion, waste”. As the alternative vané may be
considered as a derivative of OP. pan “throw”, avaniyal “was
thrown’" *

3. héz “drought”

In a passage of DK. 9 (DKM. 810.20-21; Sanjana vol. XVIi,
p. 50), where the vicious deeds of Azidahak are relaled, there is
mention of several calamities which he inflicted upon the world,
The passage veads-: ud 16 abar gehdn harzag® kard niydaz ud

Skohih ud langih . . . W hyye (Q}‘U’) I «-vistar ., . “And

you have let loose into the world Want, Poverty, Distress . . .

3¢ For the etymelogy of ihis word see R. €. Zaehner, BSOS, IX, p. 317, The
word is spell pagh or pyngh (= penih),

*L WY, Henning, BSOS, IX, p. 89,

8 R. G, Kent, Old Perstan, p. 206; W. Brandensiein, M. Mayrhofer, Handbtich
des Altpersischen, 1964, p. 151, For the mosi recent discussion on his root see
O. Szemerényl, Die Sprache, XI1 (1986}, p. 199,

¥ M, Molé (717111 4, 1959, p. 284 §4) read arzak ‘désive illicite.
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and hyye that has no pasture-land ... The word which I
have transliterated as fiyye, if joined to the preceding waw, could
represent the spelling nyd’e (= niydz) “want, need’’, the reading
which was adopted by West,3* Sanjana,®® Molé®® and Zaehner.%
But this reading cannot be aceepted, since niydz has already becn
mentioned in the same list, and it is highly improbable that it
could convey two different meanings in the same passage.®®
Therefore anolher solution should be sought.

The adjective a-vdstar is the clue, It represents Avestan avdsira-
vwas kein Fulter hat”, used as an epithet of haééah- *“Trocken-
heit, Diirre” (Vd. 13.61; 7.26; YL 13.130)*, haéfah- with its
epithet avastra- are translated inlo Pahl. as husk [ avastar, There-
fore Pahl. hgye i.e. haz (or possibly hél) is the equivalent of Av,
haédeah-. The spetling yy might have been intended to indicale
the length of the vowel ¢ and also to avoid confusion of this word
with Pahl. hé¢ “nothing”. However, the spelling hyc is also al-
tesled in Zad Spram 32.2, where the word appears along with al-
most the same calamities mentioned in the previous passage. The
passage reads: &éon Jam abiz-darisnih T sahm ud tangth ud séz
riy ravan 1 oy yazihéd ud x*anihed pad abdz-gstisnth <1> dévin-
friaz-kirrénid héz-tz <i> Papistar, salun ad séz-iz T nihdn-ravisn,
R. C. Zaehner,* who flailed to recognize héz, emended it to séZ
“danger’*! and thought of a compound séi-xvastdr,’® which he
regarded as an epithet of salun “fpar’”. This explanalion is not
tenable. The passage should be translaled as follows :—*'Thus
hocause Jam held Fear, Distress and Danger in check, his soul
is worshipped and invoked in order lo repel the (calamities)
created by the demons, viz., Drought that has no paslure-land,
Fear and Danger that moves in secret”,

34 Wesi, SBE., Pablavi Texts, IV, p. 213, translated “Want withoul pastures’.

3 Sanjuna, op. cif,, vol. XVII, p. 40, transiated ‘Want without pasiures’,

3¢ Mold, op. cil., read ngdz [ avésir ‘la peste qui détruit les fourrages’.

17 R, G, Zaehner, The Dawn and Twilight of Zoreastrianism, p. 142, translated
‘Want’,

3 Molé, op. eil., iranslated ‘besoin’ and tpeste’; Zaehner lranstated ‘Need’ and
“Want’,

38 Bartholomae, Air, Wb, 179, 1728,

o Zurvan, p. 263 (lext), 259 (transtation}.

t Zaehner translates ‘need’.
* Translating ‘which seeks oul nced’.

- o =
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4. kaskanjir “*ballista”

In a previous article I discussed the word kaskanjir in the
Draxl i Asiirlg § 41 (Pahlavi Teats, 112.7).%% Since the word is of
rare occmrence in Pahlavi, it may be worth giving reference to
another passage conlaining the same word thal has hitherto been
overlooked. It appears in ZXA. P 94, 1, 21, where it is corruptly
written as kS’neyl (2 MSS, k$Pneyt), translating Av. gakug
“Wurfhammer, Wurfaxt", Bartholomae!? read the Pahlavi trans-
lation as kit i hanjit without comment. Dhabhar!® read it tenia-
tively as kist-i hanjit (?), identifying List with NP. ai¥ “darl”,
and laking hanjit from hanj “draw”, He Proposed translalon as
“cross-how™. It seems almost cerlain thal ksPneyl is the corrupt
form of Lsk>neyl (= kaskanjir), a well established word in NP.

5. sténdag-drafs “with erect banners'
Kangdiz is mentioned in the Dénkard (DKM. 805.9) with the

yithet of e), . The first element of this 2O~
epith ) SJ\:;I@” e n col

pound is divided into two in the printed text of Madan. Both
West'? and Sanjana?? read the first component sad-gandag®™ and
took the second as a separate word.* Bui in both Copenhagen
and Rana manuscripts it is written styndk. The compound is to
be read stendag-draf¥,n

This compound is attested in the Zand i Xurdag Avistagh as
the Pahlavi translation of Avestan aradwé-drafa-, used in Y. 1, 11
as an epithet of haéng- “enemy army”, who were identified by

2 A, Tafazzoll, Do viic-ye parli az draxt i dasarly in Majalle-ye daneshiade-ye
adabiyydt-e Tehran, NIV, 2 (19G6), pp. 142-147.
8 Alr, Wb, 575.
Y Translalion of Zand i Khirtak Avistak, p. 179, n, 3.
¢ West, SBE., Pahlavi Texts, Part IV, p. 203,
? Sanjana, 17, ch, XV.11,

o

-

¥ Tdentifying kandag with Pers. u/‘;j}. “mosat”,

4% West's (ranslation is: “Kangdiz the hundred-moated, wherein there are u
nyyriad spears (drafs)”,

0 stindayg is a pres. participle from stén- “raise”.

Y Zand-i Khurlak Avistik, ed, E, B, N. Dhabhar, Bombay, 1927, p. 91, line 1.
Transiation of ZXA, 1963, p. 172,
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the commentalor of ZXA. with the Turks. In Vd. 1. § the same
Avestan compound occurs as an cpithet of baxdi- “Bactria” and
it is rendered in Pahlavi by afrasi-drafs®® “‘with erect banners’.
It is an appropriaie epithel for an “enemy army’’, a “‘fortified
city” and a “castle”. :

6. *gafsisn "‘fun”
The following sentence oceurs in the Andarz 1 Adurbiad T
Mahraspandan § 16 (Pahlavi Teats, ed. Jamasp-Asana, p. 59,
ko 11): ‘

PR WPY 10 B W@ | S

The iranslators of this text have generally read the first threc
words of the senlence as spas®® (thinking of NP, sepas), pes and
pasox. C. De Harlez translated: “devant et derriére (avant et
aprés) réponds avec mesure’’. He quoled in the footnote of his
translation Pesholan B, Sanjana’s reading as spahar vin.%
Tarapore translated: “‘think with moderation after and before
a reply”.5 More recently Y. M. Nawabi has rendered: “‘pas va
piS-e pasox 1@ be-sanj”".% R. C. Zaehner differently translated:
“give a quick (I’ pas *ul pésh) answer (only) if it accords with
moderation’.%

A glance on the variants, recorded in the foolnate of Jamasp-
Asana's edition, proves that this sentence was chosen from the
Jate and unreliable manuscripts and the correct reading of the old
MK., as it is usually the case with this edition, lies in the footnote.
The sentence according to this manuscript reads thus %8

82 Cf, afrastag-draf§ (Zand-{ Vohitman Yasn, VIL 7,14) and wl-grifi-draf$ (ibid.
IV, 4; VIL 7).

53 I Lhis reading were Lo be accepled, the word should be transeribed as spHL
i.e. ‘sp-pas’, and the first p should be considered as superfluous, The spelling would,
however, be very odd.

8+ C. de Harlez, Muséon V1, 1887, p. 69 § 16.

s J, G, Tarapore, Paklani Andarzndmak, Bombay, 1933, p. 22 § 15.

88y, M. Nawabi, Revue de la Facullé des Leltres de Tabriz, X1, 4, 1338, p. 519.

87 The Teachings of the Magi, p. 102,

88 The waw seems (o he otiese, since 1t does not appear in any other passage
guoted below.
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CRI IRSPU U U (1] 1 Meuw

The corruption of the fivst three words in some manuseripts is
caused evidently by the dittography of the /, the last lelier of the
first word, joined 1o the following w. The sentence should be read
as follows: spaar™ ud “gofsisn pad payman kun: ‘“‘rejoice and
jolly moderately”. The preceding and the following sentences of
ihe Andarz confirm this interpretation, § 14 reads: abégdl ma
aand: *do nol laugh anseasonably”. § [6 reads: pad héé kas
afsés ma kan: “‘do nol ridicule anybody”.

The first word spaxr is a well established word, Prof. H. W,
Bailey has already identified it with MMP. spaer “hanquet” and

.
NP. UW/?"“/ “revelry’’,00

As to the second word no definite reading can be proposed;
gwpssn, dwpsin, jwpsin and ywpsin are probable (ransliterations.
But the meaning “fun” fits the above quoted passage and the
foliowing ones, where Ihe word is used as a synonym of ramisn
“joy", vazig “‘sporl’” and spaxr “revelry, merriment’’

Zand T Vahman Yasn, 1V. 50 usin Gofsi¥in®! vazig ud ramisn az
dil abar né ayéd: “Fun, sport and joy will not proceed from their
hearts”,

Pahl, Texis, p. 89 & 130 mdih roz may xPar ud abdg dostan
gofsi¥n® kun: “On the day of Mah drink wine and jolly with
friends"””.

Bul if this quality is carried to excess, it verges towards ““‘making
fun of s.0., teasing, jesting”, a vice similar to afsésgarih ‘mockery”,
from which one should abstain.®® Therefore ihe compiler of the

8¢ It can hardly be dibahr ‘wrath’, a Parlhian word atlesled once in Pahlavl
seripl in the Ayddgdr [ Zaréran §41, a quasi Parthian text, Cf. A, Pagliaro, Jacksen
Memorial Volume, p, 1381, It is not probable that the compiler of the Andarz
text would recommend ‘wrath’ even if if is done with moderalion,

8¢ BSOS, 9, p. 313; Ambages Indoiranica, pp. 25-26 (137-138), Tipogratia de
Sanato del dott. G. Bardi, 1959,

8t B, T. Anklesaria, ZV Y., Bombay, 1957, p. 1i1, translated ‘adberent’.

*2 Tarapore, op. eil,, p. 63, transiated ‘conversation; ehit-chal’. Zaehner, op, eif.
p. 108, translated ‘converse’.

% CI. DKM. 550, 13 Sdddanigih ud hurramagih vehih us afsdsgarth peliyirag:
‘Merriment and Joy are virtues and {heir rival is mockery’,
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Andarz T Ofnar § 42 prohibiled it: ké géfsidn® ud afsosgarth
handéséd dir didstan: “To keep oneself aloof from him who
thinks of making fun of others and of mockery"”. There secms
to have been disagreement among the Zoroastrian moralists as to
whether one should practise géfsisn or not. Some like the compiler
of the Andarz T Adurbiad prescribed it but only with moderation.
Others like the compiler of the Andarz T Osnar did not approve
of it, obviously maintaining that it would eventually turn into
“mockery’.

7. kar “people, others”

Old Persian kira- “people, army”’% seems lo have survived in
»ahlavi as the second element of the juxtaposed copulative
substantive®® kas ud kar ‘‘followers, relatives” (NP. kas o kdr,
Kurdish kes o kar), attested in the following passage: {d xrad pad
tan T mard bé amézéd ud ravag bavéd, gyin-abespir dusmen pad
wvéStan-iz afsarénéd, & saliarth padi§ huéadmiar, kas o¥ kar pad
farrah pustebdnag: “‘As long as wisdom mingles and runs in a
person, he himself bridles his life-expending enemies; for leader-

ship has good regards for him, and his followers support him on

account of his fortune”.®

In the following Pahlavi passages there occurs the word kardn,
used always in the plural, signifying “other people, others” :—

6t I, Dhabhar, AOSD., Bombay, 1930, p. 19, translated ‘gossip’.

6 Cf, Pashio kér ‘family’, kara *in, lo the house’. CI G. Morgenstierne, An
Etymological Vocabularg of Pashie, p. 33. E. Benvenlste (Tifres el noms propres
en franfen ancien, Paris, 1966, p. 86) has recognized OPers, kdra- in Kdrayanda
and Karagauza, two Jranlan personal nanes recorded in the Elamite tablets.
W, B. Henning recognized this OPers. word in Sogd. Dl ‘pobleman’. GI.
1. Gershevitch, A Grammar of Manichaean Sogdian, p. 250 § 1124,

s8 For lhis formation see €. Lazavd, Grammaire, p. 277, Pahlavi kar ud bar
‘affairs’ (Zd, Sp. 98.10; Ayddgar i Jamdaspig, ed. Messina, V. 4), NP. kar o bdr
can be regarded to have the same formatlon. Its first component is kdr ‘work’, I
{ake its second element to mean ‘dealing’ or *behaviow”, derived from OIr.2bar: 8)
‘behandeln’ {Adr. Wb, 935), Cf. Pahlavi baridn ‘mades of conduct’.

¢ Pahlapi Texls, ed. Jamasp-Asana, p. 164, 6-9. This passage has been dif-
ferently translated by . F. Kanga, Kaiser-i Hind Naoroze Number, Bombay,
1953,
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MX. 36.27 £¢ 0 zan 7 kirdn Sovéd: “He who goes to the wives
of others”." Pazand has kasqn “others’ for Pahlavi kdrdn.®

DKM, 560.18 (Sanjana, Vol. XII, p. 67) én-iz édon kit pad zan
I karan™ varanig né bavisn, & dofarm T zan T w088 bé kahéd;
wvad-iz ¢ feh-marzth vardéd, ke pad zan 7 kirdn varaniy bavéd:
“This (is said), loo, namely, one must not be lustful for the wives
of others; because the love for one's ewn wile decreases; and
he who is lustful for the wives of others, becomes indeed inclined
lo fornication”, Cf. line 15 of the same page: zan ud rahig T ave
dést bavisn: “love your wife and children”.

DKM, 501.5 (Sanjana, Vol. XI. p. 29) udin én-iz don dast ki
draf pad kadag T ave8 abdyisn, né pad an 1 karan, &6 ke pad dan
I aves arahed vanded, ka-¥ kaméd lavan az kadag bé kardan, ud
ke pad an 1 karan x°ahéd né vandéd: ‘“They considered this, too,
namely, one should invite the Dryj lo one’s own abode, not lo
the abodes of olhers; becanse whoso invites il to his own abode,
will find it, and is able, whenever he wishes, to banish it, and
he who inviles it to the abodes of others, does no! find jL."

DKM. 502.1 (Sanjana, Vol. XI. p. 31) kar i aé§ éd baved kit
abdg druj T xves kosed, né abag druj i kardn; abar ardig kimay
baved k& abig druf T kardan kéfed: *“One’s duty is {o struggle with
one’s own Druj, and not with the Druj of others: (since) whoso
struggles with the Druj of others, hecomes desirous of war.”

DEM. 532.14 (Sanjana, Vol. XI1. p. 3) usan én-iz aon dast ki
ka tavan ud viziréd né xvayisn & 1 kdvan,™ & ke pad Sar &8 T
karan wtahéd ka (MSS. k&) pad a-tar <ih> av@héd né panded:
“They considered this, too, namely, if one is able and can, one
should not ask for a thing of others, since whoso having means
asks for a thing of others, whenever he is hrelpless and asks
(for it), does not find it,”

DKM. 518.10 (Sanjana, Vol. XI. p. 73) u¥ andar ék-é ihog |
ave§ nigeriSn fand tavan pad virdyisn abar tuxsisn, u¥ andar in
&l (MSS. ahég) 1 didigar vehih 1 karin nigerisn, pad xves diridn,

I
T

8 Cf az zan [ kasan palréciar bas. (MX. 2, 50; ZXA. p. 219, 1.); zan 1 kasdan
(AVN. 71. 3), mard T kasdn (ibid. 24. 3; 62, 4; 64. 4), Cf. mard 1 begdnag (thid. 95. 3).

¥ West, SBE., vol. XXIV. p. 73, lranslaled ‘a professional courtezan’,

"0 Sanjana has usually taken it te mean ‘work’,

U Sanjana, ibid., p. 4, translated kdirdn as ‘Turanians’,
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padi§ pad ramisn bavisn, u§ abar améxti¥n: “Firslly one should
observe one’s own faults and should endeavour lo correct onesell
as much as one can, and secondly one should observe the virtues
of others, adopt them, be happy of them and learn therefrom.”

DKM, 521.3 (Sanjana, Vol. X1, p. 79) usiin én-iz aon dast ki bé
aveftan bE viraylid ud pad vehih 1-§ asl Laran hdzed, ényd-§ kas
né *amézéd (MSS. dméxied): “They considered this, (oo, namely,
one should not teach anybody anything but reflining himself and
persuading others towards the virtues, which he possesses ..."”

In most of the above quoted passages kdrdn is used in contrast
with avé¢ “one’s own”, and could equally be replaced by kasin
“others”. We have {wo semaniic developmenis of OPers. kira-
“people’’ namely, “followers, relatives”, as in the case of kas ud
kar, and “olher people, others’, as in the case of kdrdn.

1967

ADDENDA

Iy

For vanégar cf. DKM, 109.6, where pen [ vanégar *‘stingy and
prodigal (demons)’ are used in contrast with rad [ viziddr-dahi$n
““generous and discerningly bestowing (gods)™.

The word *g¢éfsi¥nig (wrillen wgww pssngh as two words in B.)
or possibly *nifviyofsi¥nig occurs in DKM, 53.22-54-1 (B. 39.18)
along with adjectives such as fray-vandag “one who laughs foo
much’; ¢ofsi$nih is regarded lo be one degree below ramisn
“happiness” and one degree above afsésgarth “mockery”. If
ramisn exceeds its measure (paymdan) in a person, he first be-
comes gdfsisnig, and if it exceeds even further, he becomes af-
sasgar.
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